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Abstract 
This study offers a comprehensive scholarly review of  Fath al-Wadūd bi Sharh Sunan Abī Dāwūd, the distinguished 

commentary authored by Shaykh Nūr al-Dīn Abū al-Ḥasan al-Sindī al-Madanī. The article examines al-Sindī’s 

methodological approach in elucidating Sunan Abī Dāwūd, particularly his reliance on earlier authorities such as al-

Suyūṭī, his rigorous attention to phonetic precision (zabt al-alfāẓ), clarification of  variant readings, analysis of  obscure 

vocabulary, and concise yet effective remarks on rijāl and isnād criticism. Through a close reading of  representative 

passages, supported by classical biographical and philological sources, the study highlights how Fath al-Wadūd 

contributes to the preservation, understanding, and critical interpretation of Hadith texts. The findings demonstrate 

that al-Sindī’s commentary not only reinforces the legal and linguistic value of  Sunan Abī Dāwūd but also provides a 

methodological model that bridges classical Hadith scholarship with contemporary textual analysis. 

Keywords: Sunan Abi Dawud, Fath al-Wadud, Hadith methodology, Abu al-Hasan al-Sindi, Hadith commentary, Rijal 
studies, Islamic scholarship 

Introduction 
The Sunnah of the Prophet Muhammad (صلى الله عليه وسلم) stands as the second foundational source of Islamic law after the Qur’an, 
providing practical guidance, clarification, and application of the divine message. The Qur’an repeatedly stresses the 
authority of the Prophet, as in the verse: “Whatever the Messenger gives you, take it; and whatever he forbids you, 
refrain from it” (Qur’an 59:7). Early Muslim scholars emphasized that the Qur’an cannot be fully understood without 

the explanatory role of the Sunnah. Imām al-Shāfiʿī (d. 204 AH) stated, “No legal ruling of the Messenger of God is 
except based on revelation”, affirming that the Sunnah interprets, details, and complements the Qur’an.1 As a result, the 
preservation of Hadith became one of the most critical scholarly endeavors of early Islam. 

During the first generation, Hadith transmission was primarily oral, supported by the Companions’ exceptional memory 
and close interaction with the Prophet. However, as Islam expanded to diverse regions, scholars recognized the need for 

systematic preservation. Ibn Sīrīn (d. 110 AH) famously said: “They did not ask about the isnād, but when the 
tribulations occurred, they said: Name your men.”2 His statement reflects the emergence of critical Hadith 
methodology, where verification of narrators and textual accuracy became essential. Writing also became more common, 

especially after the Prophet permitted documentation. Among the earliest recorders was ʿAbd Allāh ibn ʿAmr ibn al-

ʿĀṣ, whose personal collection al-Ṣaḥīfah al-Ṣādiqah is cited as one of the earliest written Hadith documents.3 

By the third Islamic century, Hadith scholarship reached maturity with the compilation of the six canonical collections 

(al-Kutub al-Sittah). Among them, Sunan Abī Dāwūd holds a unique place due to its strong legal orientation. Abū 

Dāwūd al-Sijistānī (d. 275 AH), a leading student of Imām Aḥmad ibn Ḥanbal, devoted his work to gathering Hadith 

central to juristic reasoning. Al-Khaṭṭābī (d. 388 AH) praised the Sunan as “a noble book, unmatched in the science of 
religion, accepted by scholars of all regions regardless of their legal schools.”4 Its arrangement according to legal 
chapters made it foundational for jurists across centuries. 
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Commentaries on Sunan Abī Dāwūd further enhanced its scholarly value, particularly those focusing on linguistic 

precision, variant readings, and narrator identification. Among these, Fath al-Wadūd by Shaykh Nūr al-Dīn al-Sindī al-

Madanī emerges as one of the most meticulous works, combining philological accuracy with concise Hadith criticism. 
Despite its importance, the commentary has not received adequate attention in contemporary academic studies. 
Therefore, this article aims to critically examine its methodology, sources, and contributions to Hadith scholarship. 

Literature Review / Historiography 

Scholarly interest in Sunan Abī Dāwūd has spanned more than a millennium, reflecting its significance as one of the 
most authoritative Hadith collections for deriving legal rulings. Classical scholars widely praised the work, often 

highlighting its precision and juristic relevance. Al-Khaṭṭābī (d. 388 AH), in his renowned commentary Maʿālim al-
Sunan, described the Sunan as “a noble book, unparalleled in the science of religion, accepted by scholars of every 
region and school of thought.”5 His statement reflects both the breadth of the book’s reception and the depth of its 

scholarly trust. Similarly, al-Dhahabī (d. 748 AH), in Tadhkirat al-Ḥuffāẓ, referred to Abū Dāwūd as “the imām of 
his age in Hadith and an authority whose Sunan became foundational for jurists.6” These early evaluations established a 

framework within which later commentaries, including Fath al-Wadūd, were situated. 

The historiography of commentaries on Sunan Abī Dāwūd reveals a rich tradition of scholarly engagement, though 

with varying emphases. While al-Khaṭṭābī focused on legal interpretation, later scholars such as Ibn al-Qayyim (d. 751 

AH) in Tahdhīb al-Sunan emphasized harmonizing conflicting narrations and extracting jurisprudential implications. 

Philological and textual commentaries emerged in parallel, including al-Suyūṭī’s Marqāt al-Sawāʿid, a concise yet 

influential work that later formed one of the major sources for al-Sindī. Al-Sindī explicitly acknowledged this in his 

introduction to Fath al-Wadūd, stating that he drew extensively from al-Suyūṭī’s explanations while adding his own 
corrections and clarifications.7 

Modern scholarship on Sunan Abī Dāwūd has generally focused on its legal utility and classification methodology 

rather than its commentarial tradition. Works by Abū Ghuddah, Nūr al-Dīn ʿItr, and Muḥammad ʿAwwāmah examine 

Abū Dāwūd’s conditions for Hadith selection, his preference for concise chaptering, and his handling of weak 
narrations. However, a noticeable gap remains in contemporary academic studies regarding the post-canonical 

commentaries, especially those that combine phonetic precision, variant reading analysis, and rijāl commentary—areas 

where Fath al-Wadūd makes its most significant contributions. 

Only limited modern research has addressed al-Sindī’s scholarly method. Existing studies typically mention him briefly 
as a transmitter or annotator, without substantial analysis of his methodological framework. His contribution to Hadith 

philology, particularly his detailed work on zabt al-alfāẓ, has received little critical attention despite its importance for 

textual integrity. Therefore, the present study positions Fath al-Wadūd within both classical and modern 

historiographical contexts. It seeks to highlight al-Sindī’s unique approach, emphasizing how his commentary bridges 
earlier exegetical traditions and modern textual-critical concerns. By analyzing his sources, interpretive techniques, and 
specific examples preserved in the text, this research fills a scholarly gap and contributes to the broader understanding of 
Hadith commentary literature. 

Methodology of the Study 
This research employs a textual-analytical methodology, combining close reading of primary sources with comparative 

examination of classical Hadith scholarship. The central text analyzed is Fath al-Wadūd bi Sharḥ Sunan Abī Dāwūd by 

al-Sindī, using reliable printed editions and supported by the material contained in classical Hadith commentaries. The 

study focuses on identifying al-Sindī’s methodological approaches—particularly his treatment of variant readings, 

phonetic precision (zabt al-alfāẓ), rijāl evaluation, and explanation of gharīb expressions. Representative passages were 

selected based on their relevance to these themes and cross-checked with Sunan Abī Dāwūd in established critical 
editions. 

A second layer of analysis includes comparing al-Sindī’s observations with sources he relied upon, most notably al-

Suyūṭī’s Marqāt al-Sawāʿid, which al-Sindī himself acknowledges as foundational for his commentary.8 Classical 

biographical dictionaries, such as Ibn Ḥajar’s Tahdhīb al-Tahdhīb and al-Dhahabī’s Siyar Aʿlām al-Nubalāʾ, were 

consulted to verify rijāl-related remarks, ensuring accuracy and contextualization. The study does not aim to provide a 
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full thematic commentary on Sunan Abī Dāwūd but limits itself to the methodological dimensions of al-Sindī’s work. 
This focused scope allows for detailed analysis while maintaining coherence within the article’s prescribed length. 

Short Biography of Imām Abū Dāwūd 

Imām Abū Dāwūd Sulaymān ibn al-Ashʿath al-Sijistānī (202–275 AH) is widely regarded as one of the foremost 

authorities in Hadith studies, particularly in the domain of aḥādīth al-aḥkām—traditions related to legal rulings. Born 

in Sijistān (present-day Sistan region), he embarked on extensive travels throughout the Islamic world to collect Hadith. 

His journeys took him to Khurāsān, Iraq, the Hijāz, Syria, and Egypt, where he studied under many of the leading 

scholars of his era. Al-Dhahabī notes that “he travelled widely and wrote from the greatest scholars of his age,” 

describing him as “ḥāfiẓ, imām, and a proof in Hadith.”9 

Abū Dāwūd’s teachers included eminent authorities such as Aḥmad ibn Ḥanbal, Yaḥyā ibn Maʿīn, Qutaybah ibn Saʿīd, 

Muslim ibn Ibrāhīm, and others. According to Ibn Ḥajar, the number of his teachers exceeds several hundred, reflecting 
his commitment to gathering the most authentic material available.10 His students were likewise distinguished, among 

them al-Tirmidhī, al-Nasāʾī, and his own son, Abū Bakr ibn Abī Dāwūd, ensuring the transmission and influence of 

his work across generations.11 His masterpiece, Sunan Abī Dāwūd, is one of the four most important Sunan works and 

an essential component of the Kutub al-Sittah. Abū Dāwūd collected approximately 4,800 Hadith out of a much larger 
corpus, arranging them topically according to legal chapters for the benefit of jurists. His methodology emphasized 
selecting Hadith that jurists relied upon, even if some were not at the highest level of authenticity. In a famous letter to 

the people of Makkah, he writes: “I have written in this book the ṣaḥīḥ, what is similar to it, and what is close to it; and 
I have left out those Hadith which scholars have unanimously rejected.”12 This declaration highlights his careful balance 
between comprehensiveness and precision. 

Scholars across centuries recognized the exceptional value of the Sunan. Al-Khaṭṭābī praised it as “a book unparalleled 
in the science of religion,” noting its acceptance among scholars of all regions and schools.13 Ibn al-Qayyim and later 
jurists frequently relied on it for legal rulings due to its structured arrangement and inclusion of proofs used by early 

fuqahāʾ. The Sunan thus served as a bridge between Hadith transmission and legal reasoning. 

Beyond his scholarly output, Abū Dāwūd was known for his piety and moral integrity. Al-Khaṭīb al-Baghdādī records 
testimonies describing him as exceptionally humble, ascetic, and devoted to the propagation of Hadith.14 His death in 
275 AH in Basra marked the passing of a major pillar of Hadith scholarship, but his work continues to influence 
Islamic jurisprudence and Hadith methodology to this day. 

Biography of Shaykh Nūr al-Dīn Abū al-Ḥasan al-Sindī 

Shaykh Nūr al-Dīn Abū al-Ḥasan Muḥammad ibn ʿAbd al-Hādī al-Madanī al-Sindī al-Ḥanafī—commonly known as 

al-Sindī al-Kabīr—is recognized as one of the most influential Hadith scholars of the late Ottoman and post-Mamluk 
periods. Although originally from the region of Sind, his scholarly career flourished in the sacred cities of Makkah and 

Madīnah, earning him the epithet al-Madanī. Al-Baghdādī notes that he was “a distinguished Ḥanafī scholar, 
meticulous in Hadith, and known for precision in teaching and transmitting.”15 His reputation as a careful reader 

(muḥaqqiq) and insightful commentator grew widely in the Hijāz, where generations of students benefited from his 
instruction. 

Shaykh al-Sindī lived during a period when Hadith scholarship was undergoing renewed through commentaries, 
marginalia, and philological annotations. Both the demand for Hadith teaching in the holy sanctuaries and the spread of 

manuscripts across scholarly circles provided fertile ground for works like Fath al-Wadūd. His education included 
exposure to the major Hadith collections, and he became particularly skilled in identifying textual irregularities, variant 
readings, and narrator names—skills that deeply shaped his later writings. His scholarly attitude combined intellectual 

rigor with concise expression. Al-Sindī seldom lengthened discussions unnecessarily; rather, he preferred short, pointed 

remarks that clarified key issues in the isnād or matn. Al-Kattānī later praised this attribute in his survey of Hadith 

scholarship, describing al-Sindī as “among the most reliable annotators whose marginalia display mastery of rijāl and 

matn criticism.”16 His precision made his commentaries valuable references in the Hijāz, Egypt, and the Indian 
subcontinent. 
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Among his works, Ḥāshiyat al-Sindī on Ṣaḥīḥ al-Bukhārī and Ḥāshiyat al-Sindī on Sunan al-Nasāʾī are widely printed 

and studied. However, Fath al-Wadūd bi Sharḥ Sunan Abī Dāwūd stands out as his most comprehensive piece of 
scholarship. In the introduction to the work, he explicitly acknowledges his reliance on earlier authorities, particularly 

al-Suyūṭī’s Marqāt al-Sawāʿid, writing: *“I have drawn upon al-Suyūṭī’s commentary in what is beneficial, while adding 
clarification and correction where necessary.”17 This statement reflects both humility toward earlier masters and 
confidence in his own critical capability. 

One of al-Sindī’s defining scholarly commitments was his concern for phonetic accuracy (zabt al-alfāẓ). Because many 

Hadith manuscripts circulated without full vowel markings or contained scribal inconsistencies, al-Sindī dedicated 
significant effort to marking vowels, correcting accents, and identifying ambiguous orthography. He believed that 
mispronunciation could lead to misinterpretation—particularly in legal or descriptive narrations. This approach places 

him in the lineage of classical philological commentators such as Ibn Qutaybah and al-Harawī, while still maintaining 
his own concise method. 

Equally important is his contribution to rijāl studies. In several remarks, he clarifies narrator names, provides brief 

character assessments, and distinguishes between similarly named transmitters. For example, in Fath al-Wadūd, he 

frequently comments on obscure narrators mentioned by Abū Dāwūd, supplying short identifications or noting 

disagreements among earlier critics. Such contributions demonstrate deep familiarity with works like Ibn Ḥajar’s 

Tahdhīb, al-Dhahabī’s Mīzān, and al-Mizzī’s Tahdhīb al-Kamāl. Shaykh al-Sindī’s death occurred in Madīnah, 
though the exact year is debated among scholars. Nonetheless, his legacy endures through his commentaries and 
teaching tradition. His works continue to be studied across seminaries in the Arab world and South Asia, reflecting the 
enduring value of his concise yet insightful contributions to Hadith scholarship. 

Methodological Features of Fath al-Wadūd bi Sharḥ Sunan Abī Dāwūd 

Al-Sindī’s commentary demonstrates a distinctive methodological framework that blends philological precision, isnād 
scrutiny, and concise explanatory notes. The following subsections analyze his most significant contributions. 

Reliance on Earlier Works and Sources  

Al-Sindī’s commentary is deeply rooted in earlier Hadith scholarship, particularly the works of al-Suyūṭī. At the 

beginning of Fath al-Wadūd, he explicitly acknowledges that he relied upon al-Suyūṭī’s Marqāt al-Sawāʿid ilā Sunan 
Abī Dāwūd, stating: “This commentary is based largely upon the commentary of al-Suyūṭī; I have cited from it what is 
beneficial while adding clarification and correction where needed.”18 This candid admission reflects both humility 

before earlier authorities and a scholarly commitment to accuracy. In addition to al-Suyūṭī, al-Sindī frequently draws on 

classical rijāl works, particularly those of Ibn Ḥajar, al-Mizzī, and al-Dhahabī, though often without explicit citation. 

His brief clarifications of narrator names indicate close familiarity with Tahdhīb al-Tahdhīb, Tahdhīb al-Kamāl, and 

Mīzān al-Iʿtidāl. Al-Sindī’s approach resembles that of concise annotators such as al-Sakhāwī, whose marginalia struck 
a balance between brevity and precision. 

Furthermore, al-Sindī makes use of multiple manuscript traditions of Sunan Abī Dāwūd. His remarks about variant 
readings and pronunciation differences indicate that he had access to more than one textual version. This reliance on 
manuscript comparison positions him within the methodological lineage of scholars committed to textual criticism 
before the age of printed editions. 

Zabt al-Alfāẓ (Phonetic and Orthographic Precision) 

One of the most distinctive elements of Fath al-Wadūd is al-Sindī’s exceptional concern for zabt al-alfāẓ—the precise 
pronunciation and vocalization of words. This aspect of his methodology reflects a foundational principle in classical 
Hadith scholarship: mispronunciation can alter the meaning of a text and potentially lead to incorrect legal conclusions. 

Al-Sindī frequently corrects vowel markings, clarifies ambiguous consonants, and distinguishes between visually similar 

words. For example, in his commentary on the report narrated from ʿĀʾishah concerning the Prophet’s (صلى الله عليه وسلم) night 

prayer, he explains the word نطَْعًا (naṭʿan), noting: “It is pronounced with a kasrah on the nūn and a fatḥah on the 

ṭāʾ.”19 This attention to detail ensures that students of Hadith understand the precise wording of the matn. 
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Similarly, he corrects readings in chains of narration. In the commentary on the Hadith narrated from Abū Hurayrah—

“I am to you like a father; I teach you …”—he notes that the verb “yastanji” appears in two forms: one with the yāʾ 
present (indicative form) and one with it omitted (imperative form). He writes: “It occurs in many manuscripts with the 

yaʾ confirmed, giving the meaning of prohibition as information, which is more emphatic.”20 This focus on vocal 

accuracy aligns al-Sindī with earlier philologists such as Ibn Qutaybah and al-Harawī, who emphasized orthographic 

clarity. However, unlike extensive philological commentaries, al-Sindī restricts himself to the most essential corrections, 
maintaining a concise yet effective explanatory style. 

Treatment of Variant Readings and Matn Differences 

Variant readings (ikhtilāf al-lafẓ) in Hadith manuscripts are a natural product of oral and written transmission. Al-

Sindī demonstrates a refined methodological sensitivity to these variations. Rather than simply reporting them, he often 

evaluates which wording is preferable based on linguistic, contextual, or isnād-related evidence. 

For instance, commenting on the narration of Abū Hurayrah regarding the etiquette of relieving oneself, he notes 

differences in whether the text reads “lā yastadbir al-qiblah” or “lā yastaqbilu al-qiblah.” Such remarks illustrate his 
awareness of how slight textual shifts may influence legal interpretation.21 Another example appears in his treatment of 

the Hadith concerning the call to prayer. Al-Sindī highlights a phrase that may be read metaphorically—“fa-adhhinā 
wa aqīmā”—explaining that the instruction may reflect a broader permissibility rather than a strict procedural 
requirement.22 His commentary demonstrates how variant readings sometimes serve as windows into interpretive 

flexibility rather than sources of contradiction. Al-Sindī does not, however, pursue every possible variant. His goal is to 
identify meaningful textual differences, not to construct an exhaustive critical apparatus. This selective approach helps 

maintain the compact nature of Fath al-Wadūd. 

 

Explanations of Gharīb (Obscure Words) 

Al-Sindī’s treatment of gharīb al-ḥadīth—rare or obscure words—is another hallmark of his commentary. Recognizing 

the substantial linguistic gap between early Arabic usage and the language of his own time, al-Sindī frequently offers 

short but valuable clarifications. In the commentary on the Hadith about using stones for istinjāʾ, he explains the term 

“yashussu”, writing: *“It is on the pattern of ‘yaqūl’, meaning: he rubs his teeth and cleans them.”23 Likewise, he defines 
“al-jars” as “a long wooden piece struck with another, used by Christians to mark their prayer times.” These definitions 
show not only linguistic knowledge but also awareness of cultural and historical contexts relevant to understanding 

Hadith. Unlike encyclopedic works such as Ibn al-Athīr’s al-Nihāyah, al-Sindī does not aim to create a lexicon. His 
explanations appear only where confusion may arise. This selective method enhances comprehension without 
overwhelming the reader. His approach reflects the classical guideline that a commentator should clarify what learners 

may misunderstand while avoiding unnecessary linguistic digressions—a principle noted by Ibn Jamāʿah in Tadhkirat 
al-Sāmiʿ. Al-Sindī exemplifies this pedagogical balance. 

 

Isnād Analysis and Rijāl Observations 

Although Fath al-Wadūd is primarily a textual and linguistic commentary, al-Sindī also displays competence in the 

science of rijāl. His remarks, though brief, demonstrate familiarity with narrator biographies, critical judgments, and 

methodological principles of Hadith transmission. “Sufyān [ibn ʿUyaynah] was a mudallis, yet he would only use tadlīs 
from trustworthy narrators; therefore, the Ummah accepted his connected Hadith as authoritative.”24 This is a highly 

compressed but accurate application of the principles of rijāl criticism. 

In other places, he clarifies ambiguous narrator names. When discussing the narrator Abū Ṭawbah, he explains: *“It is a 

verbal noun, pronounced as ‘Tawbah’ with the pattern of ‘faʿlah’.”25 Such clarifications help distinguish between 

narrators with similar names—an essential skill in Hadith authentication. Al-Sindī also provides brief judgments on 

narrator reliability when relevant. Although he does not offer long discussions—unlike Ibn Ḥajar or al-Dhahabī—his 
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comments often reflect their findings. His approach mirrors the concise rijāl practices found in marginalia and short 
glosses, where the objective is to remove confusion, not to elaborate full biographies. Through these observations, al-

Sindī demonstrates mastery of both isnād scrutiny and matn interpretation, embodying the classical principle that the 
science of Hadith requires “precision in wording and integrity in transmission.” 

Key Contributions and Scholarly Significance  

Fath al-Wadūd bi Sharḥ Sunan Abī Dāwūd stands out among the numerous commentaries on Sunan Abī Dāwūd for 
its methodological precision, philological depth, and its unique balance of brevity and clarity. While earlier 

commentaries such as al-Khaṭṭābī’s Maʿālim al-Sunan focused primarily on juristic interpretation, and later works such 

as Ibn al-Qayyim’s Tahdhīb al-Sunan emphasized reconciling conflicting reports, al-Sindī’s contribution lies in his 
careful textual attention. His commentary addresses an area often underrepresented in Hadith exegesis: the rigorous 
clarification of pronunciation, wording, and narrator identification. This fills a vital lacuna in the study of Hadith 
where textual variants and linguistic subtleties can significantly shape meaning. 

One of the most significant contributions of al-Sindī’s work is his dedication to zabt al-alfāẓ—the phonetic precision 
of Hadith wording. In an era when manuscripts circulated with inconsistent vowelization and occasional scribal errors, 

al-Sindī’s corrections safeguarded the accuracy of the Hadith text. For example, by noting the precise vocalization of 

terms such as نطعًا (niṭʿan) or distinguishing between variant forms like yastanji and yastanjiʾ, he preserved nuances 
essential for legal and linguistic interpretation.26 His concise interventions serve as a valuable guide for students and 
scholars engaging with manuscript traditions. 

Al-Sindī also contributes substantially to the field of gharīb al-ḥadīth, explaining obscure vocabulary and cultural 
references. Although he does not aim to produce an encyclopedic lexicon, his targeted explanations—such as describing 
al-jars as a wooden signaling instrument used by Christians—enhance comprehension of the Prophet’s statements 
within their historical context.27 His insightful definitions show both linguistic expertise and awareness of social 

practices surrounding early Muslim communities. Moreover, his succinct yet authoritative engagement with rijāl 
literature strengthens the reliability of his commentary. By identifying narrators, clarifying their names, or commenting 

briefly on their reliability—as in his note that Sufyān ibn ʿUyaynah’s tadlīs does not harm his narrations due to his 

reliance on trustworthy transmitters—al-Sindī merges the disciplines of Hadith criticism and textual exegesis.28 He 
adeptly blends information from major biographical dictionaries without overwhelming the reader, allowing the text 
itself to remain central. 

Another key strength of Fath al-Wadūd is its methodological restraint. Unlike some extensive commentaries that delve 

into tangential debates, al-Sindī maintains a disciplined focus on what is necessary for understanding the Hadith at 
hand. His commentary is designed to be useful for students and scholars who require accurate textual clarification 

without digression into lengthy juristic disputes. This distinguishes him from commentators such as al-ʿAẓīmābādī, 

whose ʿAwn al-Maʿbūd provides expansive juristic discussions. Furthermore, al-Sindī’s reliance on al-Suyūṭī’s Marqāt 
al-Sawāʿid demonstrates an important continuity within Hadith scholarship, where later scholars refine, abridge, or 

annotate earlier works. Yet al-Sindī does not simply reproduce earlier insights; his critical annotations often correct or 

clarify al-Suyūṭī’s observations. He thus participates in the broader scholarly tradition of taḥqīq (critical revision), 
ensuring that the commentary both honors its sources and advances beyond them.29 

Overall, Fath al-Wadūd occupies a significant position within the history of Hadith commentary. It preserves the 

integrity of Sunan Abī Dāwūd by guarding against textual corruption, enriching comprehension of its vocabulary, and 
reinforcing its juristic relevance. Its concise, philologically informed method offers a model for contemporary Hadith 
scholarship that seeks balance between classical precision and modern textual analysis. 

Contemporary Relevance and Applications 

The methodological features of Fath al-Wadūd endow the work with considerable relevance for contemporary Hadith 
scholarship, particularly in areas concerned with textual criticism, manuscript studies, and the pedagogy of Hadith 
sciences. Modern researchers increasingly emphasize the need for accurate collation of manuscripts and the 

reconstruction of reliable textual variants—an approach that aligns closely with al-Sindī’s precision in zabt al-alfāẓ and 
variant analysis. His careful attention to vowelization and orthography anticipates many of the concerns central to 
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current textual-critical methods, especially in light of the recent digitization of Hadith manuscripts and efforts to create 
unified critical editions. 

Furthermore, al-Sindī’s selective yet insightful engagement with gharīb al-ḥadīth offers a pedagogical model for teaching 
linguistic aspects of Hadith. While contemporary students often struggle with archaic expressions and cultural 

references embedded in the Prophetic traditions, al-Sindī’s brief clarifications provide an accessible framework that can 
be used in classroom settings. His method—clarify only what is necessary, avoid excessive linguistic digression—

parallels modern educational principles that prioritize clarity and relevance. As Muḥammad ʿAwwāmah notes, effective 
Hadith instruction requires balancing textual accuracy with pedagogical clarity, ensuring that students grasp both 

wording and meaning without overwhelming detail.30 Al-Sindī’s commentary exemplifies this balance. 

His contributions to rijāl studies also remain valuable today. With the widespread availability of digitized biographical 

dictionaries, researchers often encounter conflicting evaluations of narrators. Al-Sindī’s concise assessments provide a 
practical model for synthesizing vast biographical data into brief, functional judgments. His method demonstrates that 

effective rijāl analysis does not always require lengthy discourse; targeted remarks, when grounded in authoritative 

sources, can resolve ambiguities efficiently. Additionally, Fath al-Wadūd contributes to contemporary discussions on 

Hadith authenticity, legal reasoning, and the interplay between matn and isnād analysis. By integrating linguistic 

precision with brief isnād commentary, al-Sindī exemplifies a holistic methodological approach that resonates with the 

integrated models of Hadith criticism advocated by modern scholars such as Nūr al-Dīn ʿIṭr and J. Robson. 

In academic research, the commentary opens new avenues for studying post-classical Hadith scholarship—an era often 

overshadowed by earlier canonical periods. Fath al-Wadūd demonstrates that later scholars continued to refine the 
textual integrity of Hadith literature and preserved its transmission through meticulous marginalia and commentaries. 
As such, the work remains a valuable resource for researchers exploring the evolution of Hadith methodology and the 
preservation of canonical texts in later centuries. 

Conclusion  

This study has examined Fath al-Wadūd bi Sharḥ Sunan Abī Dāwūd as a significant yet understudied contribution to 
Hadith scholarship. Through a focused analysis of its methodological features—reliance on earlier authorities, phonetic 

precision (zabt al-alfāẓ), treatment of variant readings, clarification of gharīb vocabulary, and concise rijāl 

commentary—it becomes evident that al-Sindī’s work offers a distinctive approach to Hadith interpretation. Unlike 

expansive juristic commentaries, al-Sindī sought to preserve the accuracy of the Prophetic text and remove potential 
ambiguities without diverting into lengthy debates. This methodological restraint enhances the educational and practical 

value of his work. The analysis demonstrated that al-Sindī’s commentary bridges classical and contemporary concerns 
within Hadith studies. His philological care anticipates modern textual-critical practices, while his brief but 

authoritative rijāl observations model an efficient use of biographical sources. By engaging deeply yet concisely with 

textual variants and linguistic nuances, Fath al-Wadūd enriches the reader’s understanding of Sunan Abī Dāwūd and 
reinforces its juristic significance. Moreover, the commentary provides a window into the intellectual vitality of post-
classical Hadith scholarship, correcting the misconception that rigorous Hadith study waned after the early canonical 

period. Instead, al-Sindī exemplifies how later scholars continued to safeguard Hadith transmission through meticulous 
annotation, manuscript comparison, and linguistic analysis. 

In conclusion, Fath al-Wadūd deserves greater scholarly attention for its methodological precision and its contribution 
to the preservation and interpretation of one of the most important Hadith collections. It stands as a valuable resource 
for students, researchers, and teachers of Hadith, offering a model of balanced, text-centered commentary that remains 
relevant in contemporary Islamic scholarship. 
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