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Abstract

The concept of religious experience is relatively modern and refers to modes of knowing that transcend reason and
empirical awareness, serving religious and mystical purposes. While its primary connotation is divine revelation, the term
is also employed to describe inspiration, intuition, and extraordinary psychological states. Despite objections to its use,
the writings of William James and Allama Igbal have established its prominence in modern discourse. Within Islamic
teachings, however, revelation and reason are regarded as distinct sources of knowledge. This study upholds that
distinction in analyzing the nature of religious experience. Unlike scientific inquiry, which depends on rationality,
sensory perception, and empirical methods, religious experience—understood here as revelation—functions as an
independent mode of knowledge, unmediated by argumentation or the senses. This research explores how both religious
and scientific experiences have shaped human thought and highlights Allama Igbal’s efforts to integrate these two
domains, with particular attention to the distinctive role of religious experience in his philosophical outlook.
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For James pragmatism is “the attitude of looking away from first things, principles, categories, supposed necessities; and
of looking towards last things, fruits, consequences, facts. Thus the pragmatic test is judging the value of a thing by its
fruit. Applying it to mystic experience; James says that the value of mystic experience should not be judged by its roots
but by its fruit....Igbal too applies the pragmatic test to evaluate the prophetic experience. Thus his(Prophet) returns
amounts to a kind of pragmatic test of the value of his religious experience. James is not originator of this test. In

Islamic world, among many other thinkers, Rumi said the same — rather in a better way over about six hundred years

before James.!
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Both the mystic and the prophet return to the normal level of experiences, but with this difference that the return of the

prophet, as I will show later, may be fraught with infinite meaning for mankind.""
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Religion is not physics or chemistry seeking an explanation of nature in terms of causation, it really aims at interpreting
a totally different region of human experience _ religious experience _ the data of which can not be reduced to the data

. 12
of any other science.
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We must not forget that what is called science is not a single systematic view of Reality. It is a mass of sectional views
of Reality-fragments of a total experience which do not seem to fit together. Natural science deals with matter, with life,
and with mind; better guide then the footprints of the day, but the moment you ask the question how matter, life, and
mind are mutually related, you begin to see the sectional character of the various sciences the deal with them and the

inability of these sciences, taken singly to furnish a complete answer to your question.13
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Nor is there any reason to suppose that thought (Scientific experience) and intuition (Religious experience) are
essentially opposed to each other. They spring up from the same root and complement each other. The one grasps

Reality piecemeal, the other grasps it in its wholeness. "
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